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ABSTRACT

This research discusses the recent opinion of Al-Farahi in using the Hadith
(sayings of the Prophet Muhammad — PBUH) and Sunna (sayings, acts and deeds of
the Prophet — PBUH) in interpreting the Holy Qur'an. Al-Farahi views informative
sources of explanation as two, the first of which is the Holy Qur'an, which includes
three types of sources for explanation: 1) basic sources — considered the main sources
for which no other meaning exists; 2) probable sources — regarded as speech that may
have more than one meaning, in which case the most probable is considered the most
reliable and hence other sources are discounted and; 3) false sources — to be considered
baseless and thus avoided. The second source which Al Fahahi identifies as
informative, but as a branch or subsidiary of the Qur'an, is the Hadith. Al Farahi
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